EVOLUTIONARY DYNAMICS OF THE ISLAMIC MOVEMENT IN NIGERIA (IMN) by Hayatu, Sanusi Aminu et al.
       9  
53 
Asian Journal of Multidisciplinary Studies, 5(9) September, 2017 
 
 
  
 
 
 
Evolutionary Dynamics of the Islamic Movement in Nigeria (IMN) 
 
Sanusi Aminu Hayatu, Muhammad Fuad Othman,  
Mohd Dino Khairri Bin Shariffuddin 
School of International Studies  
College of Law Government and International Studies  
Universiti Utara Malaysia 
Corresponding Author: aminuhayatu3@gmail.com 
 
Abstract : The essence of this paper is to analyze the 
evolution of the Islamic Movement in Nigeria based on 
the material contradictions rather reporting of mere 
events. This approach is uniquely important because it 
brings out in an analytical manner the conditions, forces, 
and interests that had influenced the eventual distinct 
character of each periodic category of the movement’s 
evolutionary process. This is achieved by the use of 
interview and literature review as sources of primary 
and secondary data respectively. Findings of the paper 
have shown that the IMN that we see today is a final 
product of a contentious journey of factions, fall outs, 
splinter groups and break away. 
Keywords: Islamic Movement in Nigeria, Revolution, 
Iran, and Nigeria 
Introduction 
The Historical emergence of the IMN on a detailed 
scale has been attempted by at least two separate 
works. But the point of departure in this study is its 
ability to showcase the evolution of the group 
based evolving periodic antecedents that 
characterize. The historical emergence of the IMN 
is one which was characterized controversies, 
chaos, turbulence, factions, splinters, etc. To 
effectively derive understanding from such a kind 
of … a pattern of narration has to be employed to 
give it the necessary meaning it deserves. Rather 
than mere reporting of events, therefore, the 
narrative is based on process dynamics. The 
periods are tagged based on the overwhelming 
ideology that forms the nucleus of that period. 
 It is for this reason that this paper categorizes the 
process of IMN‟s emergence into three broad 
categories based on a peculiarity of each. These 
periods are the Muslim Students Society (MSS); 
Islam Only (IO), and; Islamic Movement in Nigeria 
(IMN) 
The period of Muslim Students Society (MSS) 
MSS was the first post-independence Islamic 
political activism in Nigeria when some active 
members of the MSS in Ahmadu Bello University 
(ABU), Zaria in the late 1970s and early 1980s, 
along with some few other non-students like minds 
started the struggle and agitation for the 
Islamization of the Nigerian state which they at the 
time regarded as secular and western inclined. 
The activities of the IO in this period were 
basically Ta’alimaat (educative exchange 
programmes) public lectures, Da’awah (preaching), 
Islamic Vacation courses (IVCs), conferences and 
workshops etc, though there were some rare 
infiltrative evidence of external sponsorships and 
supports basically in terms of education and 
training mainly by Saudi Arabia and Iran and to 
some extent Kuwait, Sudan, Afghanistan, Pakistan 
and Egypt where most of the Islamic literature, 
ideas, and revolutionary activists were indigenous 
to. However, these weren‟t obviously direct 
control, though they might have been deliberate 
intelligent nursing tendencies against future hijack 
of the struggle by the evolving rival blocks of Shi‟a 
and Sunni as it later proved. 
This proved so because despite the varied 
ideological positions that monitored this infant 
struggle, these young visionary Muslims (except 
for minor negligible differences on perspectives 
and interpretations) were committed to a united, 
united and focused and operated on the common 
belief, cause, conviction ideology, goal, motive, 
direction, approach and activities for the 
Islamization of  Nigeria. 
As the IO struggle kept gaining momentum by 
spreading beyond the confines of ABU to other 
second generation universities like Bayero 
University Kano, University of Maiduguri, Usman 
Danfodio University, Sokoto etc, the struggle 
apparently became emboldened with the success of 
Iranian Islamic Revolution in 1979, especially with 
the revolution leader‟s claim that the revolution is 
purely Islamic without any sectarian inclination. 
This was, in fact, a time when the IO struggle in 
Nigeria gained greater hope and saw the IRI as a 
model for Islamic Revolution in Nigeria. (Zenn 
2013) 
In what later appeared to be understood as a 
diplomatic strategy, the Iranian Islamic Republic 
became determined to spread the tentacles of its 
Shi‟a ideology beyond the confines of Iran, this 
was by way of sending religious clergies from Iran 
who visited Nigeria regularly to the extent that the 
IRI had stationed in the Nigerian territory that it 
regarded as “cultural attachés”. 
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These attachés served as the agents of Iranian 
Ministry of Culture and Islamic Propagation 
(MCIP) in collaboration with other ecumenical 
Islamic organizations such as Majma‘-e jahani 
baraye taqrib-e bein-e mazaheb-e eslami (Society 
for Reconciliation between the Schools Majma‘-e 
jahani-ye ahl-e beit (in Arabic – Al- majma’ al- 
‘alami lilahl albeit; and the Sazeman-e Tablighat-e 
Islami) (Islamic Propagation Organization).The 
ministry operates in various countries through 
Iranian “Cultural Centers” within the Iranian 
embassies. These are particularly active in the 
periphery of the Muslim world – South East Asia, 
the CIS countries and Africa. (Bar S, 2009). 
With the growing activities and patronage of the 
Iranian cultural attachés in Nigeria, some few 
members of the IO began to suspect Iran‟s 
infiltration in the IO struggle, but whenever these 
attaches were confronted they denied such 
allegations by insisting that theirs was only a purely 
Islamic intervention devoid of any sectarian 
agenda. In fact, it was under this understanding that 
the IRI sponsored the MSS in Nigeria to attend the 
IRI‟s anniversary in Tehran. El-Zakzaky was the 
first to represent the MSS being its deputy Amir 
(International Affairs) in 1980. When El-Zakzaky 
came back, he, however, carried on with the 
struggle until the period of Funtua declaration. 
The Concepts of Islamic Movement and Islamic 
Revolution 
The concept of Islamic Movement was first 
adopted from Dr. Kalim Siddiqui‟s idea of Global 
Islamic Revolution Siddiqui‟s writings on the 
concept apparently became more popular among 
the IO strugglers with the sudden advent of Iranian 
Islamic Revolution in 1979. Siddiqui‟s popular 
book; Stages of Islamic Revolution is a testimony 
among his many writings regarding Islamic 
Movement and Revolution. Similarly, this Islam 
Only period of Islamic struggle in Nigeria (in 
which the current default leader of the IMN, El-
zakzaky was a leading figure), had utilized and 
drawn much inspiration from the book and other 
similar writings by the author like the Crescent 
Magazine which was then propagated by the 
Muslim Institute London and primarily accessed 
through one Islamul-Haqq.  According to reliable 
sources of this study (associates of El-zakzaky 
during the Islam Only struggle), El-Zakzaky‟s later 
group-the IMN was not the first to use the term, the 
term was first used in Nigeria collectively by the 
strugglers of Islam Only including Elzakzaky 
himself, but by virtue of the IMN‟s radicalism, 
political activism, vocality, regular usage, claim, 
and organization. 
 
Funtua Declaration its aftermaths (Islamic 
Revolution) 
The IO period was immediately followed by the 
Funtua declaration; an Islamic Vacation (IV) 
period at Funtua, Katsina state of Nigeria where 
Sheikh Ibrahim El-Zakzaky‟s  gingering speech and 
position of outright denouncing of his allegiance to 
the Nigerian state and determination for Islamic 
Revolution moved and mobilized majority 
members of the IO members in what turned out to 
be castigation and total condemnation of the 
Nigerian state as Daagut (Idol unworthy of 
recognition, allegiance and obedience to). (Amara 
2011) 
It should be clearly understood here that the stark 
ideological difference between the Islamic 
Movement in the IO period and Islamic Revolution 
in the Funtua declaration and its immediate 
aftermath. The IO struggle was purely based on the 
idea of Islamic Movement which was adopted from 
the writings of Kalim Siddique of the Muslim 
Institute, London. But the Islamic Revolution was 
first introduced by Ibrahim El-Zakzaky in his 
Funtua declaration speech. It was then believed 
many that such substitution of the concept of 
Movement with Revolution was a result and 
influence of his visit to the IRI where Islamic 
Revolution has just then occurred. And for many, 
that was, in fact, the beginning of El-Zakzaky‟s 
conscious adherence to Shi‟a creed using Taqiyyah. 
(Hassan 2015) 
It was during this period that different attempts 
were made by the IRI to spread its tentacles and 
wings as part of its agenda to export the Islamic 
Revolution. In … for example, proposals adopting 
existing Islamic bookshops  
Islamic Movement of Nigeria (IMN) 
However, the immediate and remote aftermath of 
the Funtua Declaration was followed by different 
controversies and conflicts relating to policy, 
principle, and approach and leadership right which 
rocked and formed the basis for the eventual fall 
outs, parting, or formation of splinter groups or 
factions in the struggle. This was because even 
though the general ideology of the Muslim brothers 
has been that of Islam, but there was the quantum 
of perspectives regarding their understanding of 
what an Islamic struggle in a secular system should 
look like. There were three categories in this 
regard. 
The first were those who fell out due to their 
suspicion and skepticism of such infiltrative 
tendencies that were fast evolving from these rare 
and mild instances of connections and inter-
relationships between the IO struggle and the 
external bodies mentioned, especially in terms of 
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creed and ideology; the second was on the question 
of allegiance bordering the Funtua declaration 
which produced the ideal question of reform and 
revolution. 
In fact for Last (2013), the reformist wing argues 
that it is best to join the system and correct it while 
the revolutionists contend that the system can only 
be corrected from outside it. Those whose 
argument was in favor of reform parted with El-
Zakzaky and his like minds which on the contrary 
held the conviction of revolution. 
These eventualities as immediate aftermaths of the 
Funtua declaration were remotely followed with the 
last category, i.e. the controversy between the 
Jama‟atu Tajdid el-Islami (JTI) which broke away 
as a splinter group from the El-Zakzaky faction of 
IMN. Various reasons have been alluded to as the 
causative agents and factors for the split; the 
fundamental one was the conviction by many of the 
then top adherents of the struggle that El-Zakzaky 
who was taken as default leader of the struggle 
lacked sufficient Islamic education to lead the 
struggle properly. 
This period between Funtua declaration and the 
splitting of JTI and IMN from IO is the period 
which is classified in this study as the Muslim 
Brothers and qualified as a dark period. This is 
because it was characterized by intense ideological, 
power, and general identity tussle, hustle and 
struggle which finally culminated to different 
cracks and eventual dismemberment of the IO 
struggle and marks the final turning point for the 
Islam Only struggle by seeing to the successive 
breakaway and the emergence of the three splinter 
group of: 
Mas’alah Zuhudiyyah: The claims by hose drop 
outs who parted Zakzaky and his group on the 
claim that before he was imprisoned they were 
practicing the philosophy of Zuhud, but that while 
he was in the prison they noticed that the families 
of those he was imprisoned together with suffered a 
lot while his family enjoyed all gifts, assistance, 
gratifications, and aids that were supplied by Iran 
and other sister sources like Lebanese traders in 
Nigeria and so on. Still, they observed further after 
his release from prison, his life style (ranging from 
clothes to cars, family to the house) entirely 
changed from Zuhud to flamboyance and luxury. 
Shi’ah Tawawiyyah: 
JTI (a group which grew highly suspicious of 
Elzakzaky‟s embracement of the Iranian Shi‟a 
sectarian ideology rather than the mainstream Islam 
that was devoid of any sectarian inclination which 
they had all initially believed in. 
Before the break away of the JTI, the IMN boldly 
accepts being a Shi„a organization after years of 
denial when the climate of opinion about Shi„ism in 
Nigeria was not particularly very much negative. 
Earlier many of Elzakzaky‟s friends in the struggle 
had on various occasions suspected and questioned 
El-Zakzaky‟s  attitude of hiding his inclination and 
allegiance to Iranian Shi‟a Clergy, but whenever he 
was confronted, he kept assuring his friends in the 
struggle that all was only America‟s conspiracy in 
order to distract and divide the Muslims.  
The IMN itself ideologically factionalized 
alongside Mu’assasatul Rasulul A’azam-Rasulul 
A‟azam Foundation (RAAF) and Al-Saqalain 
Cultural Foundation (ACF) aka Darul Saqalain 
(DS), which until today continued to face each 
other directly as arch-type enemies. 
Conclusion 
In a nutshell, we see that the IMN rather than 
simplistically be looked at as a group with smooth 
historical evolution is a religious movement which 
evolved through series of crisis-ridden periods with 
each being characterized by splits and membership 
fallouts. 
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